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ABSTRACT

Mohandas Karamchand Gandhi, was not a political philosopher in the conventional sense of
the term. He never professed, propounded or even pretended to have practiced any new
philosophy as such. His experiments and practices are inspirations in the true sense. His
practices become ideal and philosophy for others. This paper examines the nature of political
thoughts and ideas of Gandhi and its relevance today. Gandhi was an epitome of humanism.
Gandhi’s political ideas are basically influenced by his own idea of religion, ethics and
morality. Efforts are made to discuss specially, his greatest understanding and practice of
politics and the idea of state, democracy, decentralization, freedom of speech, liberty,
equality, rights and duties, social justice and popular sovereignty. He was an anarchist, who
believed in stateless and party less societies, enlightened anarchy and decentralized decision-
making process. To him politics was not an obnoxious fighting or crave for power. Politics, is
rather, a religious politics, the moral means and the ethical norms through which life of the
people could be and should be organized. He looked for legitimacy of authority not in law or
constitution, not in legislature, not in executive, not in judiciary but in the conscience of the
individual himself or herself. He pleaded for non-violent state, non-violent decentralized
democracy in which governance will start from below. All his ideas are individual-centric,
individual is the starting point, individual is the end and the entire thought process revolves
around the individual. In a country like India, with great diversity, concept of secularism was
a fundamental feature of the non-violent state. The relevance of Gandhi’s political values and
ideas are much needed today especially, in the present age of violence and intolerance.
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INTRODUCTION

There is no ism called Gandhism, there is no philosophy called Gandhian philosophy or no
model called Gandhian model. Gandhi had neither developed any ideology or philosophy nor
did he claimed to be a philosopher or thinker. People often get confused some of his beliefs
and actions as his philosophy or ideas. He was a man of action. His practice became
philosophy for others. He believed in practicing rather than preaching. He never professed
any religion; he lived his religion and his religion was truth and non-violence. He was a great
politician perhaps the only politician in the world who never hold any position of power, nor
preached, professed or propagated only practiced politics. He never had any crave for power,
nor holding any position of power yet he was the powerhouse himself. The entire world drew
power and inspiration from him, from his work, from his experiments...... experiments with
truth. He had never been appointed as a teacher yet he taught the entire world the meaning of

7524


mailto:anita.samal@kalingauniversity.ac.in

International Journal of Early Childhood Special Education (INT-JECSE)
DOI:10.9756/INTJECSE/V1412.865 ISSN: 1308-5581 Vol 14, Issue 02 2022

“self” i.e., self-help, self-reliant, self -sufficiency, self-sacrifice and self-rule. People for the
first time enjoyed the taste of freedom because of him. He was not an author or writer but
writings on him and his work (practice) reserved a place for itself not only in the comic books
of kids but also in the biggest libraries of the world. He redefined and made others realize the
meaning and value of freedom also the simplest way to achieve it.

Mahatma Gandhi, a practical politician, unique as always, who never aspire for or offered a
political crown, is ingrained in every politician’s mind. His impact factor is so high that no
politician can ever think of beginning and ending his speech without referring to him.
Gandhi, a great political practioner who narrowed down the gap between theory and practice
of politics.

Mahatma Gandhi had bent of both philosophy and practice but his practicality overpowered
his idealism. He was a philosopher, thinker, economist, social reformer and political scientist
amalgamation of all in one.

Gandhi’s Political Practices

Though there are many areas Gandhi had given his vision on and also worked on it but when
we think of political ideas of Gandhi the concept of state, democracy, decentralization,
freedom, rights and duties are some of the important ones always comes into the forefront.
What was the nature of his political ideas? What it (concepts) meant for Gandhi? What were
his vision of India? What were the circumstances and rationale behind these kinds of
thoughts? What were his important political contributions? What is their relevance in the
present day? What way it helps in solving the day-to-day problems and emerging challenges
the country facing today? How far the people in general and the politicians in particular have
realized the meaning and value of it and put it into practice? Did his ideas and principles find
a place in our constitution? Is his political ideas and principles making any positive impact in
the present-day society?

Objective

Set in the above perspective and the questions raised, the main objective of the study is to
understand the nature of some of the political ideas of Mahatma Gandhi and its relevance
today. The specific political ideas like State, Democracy, Decentralization, Popular
Sovereignty, Rights and Duties will be analyzed and discussed in detail. Also, will try to find
out his overall idea and vision of new India and relevance of those ideas in the present-day
scenario.

Focus

Therefore, the focus of this paper is mainly on political ideas and political contributions of
Gandhi and their inevitability and current relevance in India.

Gandhi as a Political Philosopher

Coming to the political thought of Gandhi, he was not a systematic thinker or political
philosopher in the academic sense. All his political thoughts were coming directly from his
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heart, his feelings, practices and sincere realizations of truth. He was not an ardent follower
of any particular school of thought. His speeches and writings were coming directly from his
work experiences and sometimes responses from a particular situation.

Gandhi's political thought combines different traditions, Eastern and Western. He borrowed
many traditional ideas from his proximate predecessors as well as from ancient scripts.
Though he never claimed to be an original philosopher yet when we look into all his work
and speeches, we find a conceptual framework, equal to a philosopher. Moreover, when we
find that there is a great resemblance between his theoretical formulations and practical
pursuits, we have every reason to accept him as a practical philosopher.

Idea of Politics

Gandhi saw a very close relationship between religion and politics and sought to spiritualize
politics. He condemned politics which is bereft of religion on the ground that it makes a man
corrupt, selfish, unreliable, materialistic and opportunistic. He believed that politics separated
from religion was politics of force and fraud. He mentioned “For me, politics bereft of
religion are absolute dirt, ever to be shunned. Politics concern nations and that which
traditional concern is the welfare of nations must be one of the concerns of a man who is
religiously inclined, in other words, a seeker after God and Truth. ... Therefore, in politics also
we have to establish the Kingdom of Heaven (Young India, 18-6-25, p. 214)”. He also
identified religion with morality and opposed to the exploitation of religion for political
interests. He did not consider politics in any way subordinate to religion rather politics
without religion is a death trap because it kills man’s soul. He believed that he could not be
leading a religious life, unless he identified himself with the whole of mankind, and that he
could not do unless he took part in politics. In short, we can say that Gandhi not only saw a
close relationship between religion and politics also favoured a religiously dominated
politics. He never preached or believed theocratic state or believed in making any religion as
state religion. He considered religion as a very personal matter. His attempt to combine
religion and politics means that he was in favour of spiritualizing politics. He wrote in Young
India “For me there is no politics without religion-not the religion of the superstitious and the
blind, religion that hates and fights, but the universal Religion of Toleration. Politics without
morality is a thing to be avoided (Young India, 27-11-24, p. 391)"".

Many people thought that Gandhi was a combination of a prophet and a politician of the
highest level. So, he had combined within himself both aspects of the philosopher and
politician. When we do an in-depth analysis of Gandhi’s Philosophy, we feel that there is no
dichotomy in Gandhi’s perception. It can be said that Gandhi considered politics as an
instrument for the upliftment of mankind in all spheres (social, economic, moral and spiritual
spheres) of life. Gandhi himself conceded to his South African friend that he had religious
bent of mind not political. In 1924, Romain Rolland, in his biography (Mahatma Gandhi),
observed that if Tilak would not have died Gandhi might have chosen a religious life rather
than a political. To Gandhi politics itself was his religion. He always opposed to the idea of
politicising religion. He was for spiritualizing religion. But he was basically a worldly man he
never wanted his own salvation separated or isolated from the world. He could have thought
of staying away from politics, if without politics food and work could be provided to the
hungry and unemployed people of India. He realized that without involving personally and
becoming a part of it politically, it is practically not possible to remove socio-economic

7526



International Journal of Early Childhood Special Education (INT-JECSE)
DOI:10.9756/INTJECSE/V1412.865 ISSN: 1308-5581 Vol 14, Issue 02 2022

exploitation and political subjugation and thereby moral degradation of the people of India. It
is difficult to achieve without active involvement of himself

Gandhi on State and Ram Raj

There is a distinction between two levels of the social and political thought of Gandhi-the
ideal and the practical. The former characterised by a form of pure anarchy and he called it
Ram Raj. It embodies the maximum social perfection of the ultimate values of non-violence,
freedom and equality. The practical social ideal, derived from the sum total of Gandhi’s
practical ideas which resembles...... a form of liberalism, socialism and embodies relative
non-violence freedom and equality.

In Gandhi’s Ram Raj it is expected that the ruler will rule the kingdom not for his personal
pleasure or advantage but for the general improvement and upliftment of all categories of
citizens. His Ram Raj identified with the highest form of common good, morality and justice.
For Gandhi, Ram Raj is an ideal social order which is founded on equality, liberty and non-
violence. The Ram Raj is a moral Political organisation and it resembles Plato’s ideal state
and Rousseau’s moral public person. An important aspect of Gandhi’s Ram Raj is that he has
combined politics with ethics and morality. He clearly repudiated the Machiavellian idea of
separation of politics from morality and religion. He was firmly convinced that only the
perfect blend of politics with religion and morality could provide a perfect social order.

A completely different framework of the nature of the state could be found in the political
philosophy of Gandhi. It is true that Gandhi was an anarchist, he did not believe in the
institution of state and was opposed to the present state. He declared that the institution of
state was not a voluntary association but an organization based on force, dominance and
centralization of authority. Centralization he believed, led to negation of individual freedom.
He considered State as a necessary evil and held that though the state represents violence in
its concentrated form yet it is necessary as human beings are social by nature. Therefore, they
are morally not capable of acting in a responsible manner. He desired a state that would
employ as little violence and coercion as possible. In Gandhian perspective of the state, the
state is to be considered as a necessary evil. While regarding the state as an evil, Gandhi did
not advocate elimination of state through violent activities. He was of the view that state
would perform the minimum protective functions. Moreover, it should not be entrusted with
so much of functions that the individuality of the man and his values could be kept intact.

He also wanted individual actions to be regulated by voluntary efforts as far as possible.
Gandhi always attached great importance to the individuals and pleaded for decentralization
of authority. He wrote in 1931 Political power, is “the capacity to regulate material life
through national representatives. If national life becomes so perfect as to become self-
regulated, no representation becomes necessary. There is then a state of enlightened anarchy.
In such a state everyone is his own ruler. He rules himself in such manner that he is never a
hindrance to his neighbour. In the ideal state, therefore, there is no political power because
there is no state” (Young India, 2-7-1931). Gandhi was of the view that the state should have
an ethical dimension but in actual practice, it is based on violence and force. Gandhi was of
the opinion that wherever there is violence, there would be severe exploitation and oppression
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of the common man. By rejection the existing institution of the violent state, Gandhi wanted
to build

Gandhi opposed the notion of absolute state sovereignty in the Austinian sense and he
advocated limited state sovereignty. Gandhi looked upon enormous powers of the state with
suspicion and considered it as a great threat to individual’s progress. He believed that state
represents violence in an organized and centralized form. He looked upon an increase in state
power with great suspicion. He felt that while doing good by minimising exploitation,
absolute state sovereignty in effect destroys individuality which is the root of all progress.
Thus, it extends the greatest harm to mankind.

Though Gandhi was not happy with state in the present form and wanted to replace it by a
state, based on non -violence, in which individual would have maximum independence. He
preferred individual initiative and voluntary efforts. He desired the establishment of a society
in which the state exists outside the daily life of the common man. Therefore, he preferred an
ideal society which would be a decentralised one and giving sufficient scope for self-
development. Unlike Plato and Aristotle, Gandhi did not give any picture of an ideal state.
Gandhi did give some vague idea about the ideal society in the course of his speeches and
writings and by compiling them together we can form a fairly good idea of an ideal state of
his concept (imagination). He envisaged an ideal state which would be predominantly non-
violent. Gandhi admitted that in actual practice use of force was inevitable in politics on
account of imperfections of human beings. Therefore, he advocated a predominantly non-
violent society. Gandhi did not favour imposition of non-violence from above and insisted
on voluntary non-violence. He wrote that Legislation imposed by people upon themselves is
non-violence to the extent it is possible in society. A society organized and run on the basis of
complete non-violence would be the purest anarchy...Yes, it is realizable to the extent non-
violence is realizable. The State is perfect and non-violent where the people are governed the
least. The nearest approach to purest anarchy would be a democracy based on non-violence
(Harijan, 21-7-40, p. 211).

Believing in the supremacy of the individual, Gandhi’s envisioned a truly non-violent state
comprised of self-governing and self-sufficient village communities functioning on the basis
of majority rule. He preferred a non-violent state that must aim at the welfare and upliftment
of its citizens. It would be a state free of exploitation and conflicts between the labour and
capital in industry, between the tenant and landlord in agriculture and between the city and
village. These conflicts would be resolved through passive resistance.

Gandhi was a great individualist. He valued the moral worth of individual. The modern state,
according to Gandhi, was about to destroy individuality, individual freedom and spontaneous
urge to work. Individualism, he believed, is the root cause of progress. He held that nothing
could be achieved by applying coercion. Will of the individual is important. No individual
could be forced to do any work against his or her will or natural desire. Thus, the progress of
the society can be achieved only through the functions performed willingly by the individual.
Jeremy Bentham and John Stuart Mill, the two great utilitarian philosophers wanted to curtail
the activities of the state by putting restrictions upon it. By putting curb upon the state
activities, they believed, freedom of the individuals can be enhanced. The state, proposed by
Mill and Bentham, is called a limited state. Both Mill and Bentham did not favour coercion of
any form for demanding loyalty from the individual. Though all three of them believed in the
same goal (achieve individual freedom), their approach to achieve the same was different.
Unlike Mill and Bentham, Gandhi believed more on the right means rather than the end.
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Gandhi was an ardent advocate of popular sovereignty, strongly advocated by one of the
social contract theoreticians. J. J. Rousseau. In Rousseau’s popular sovereignty, the citizen
had the opportunity to assemble in open places periodically. And they were expected to
participate in the variety of functions of the state. Gandhi dreamt of the same type of popular
sovereignty for his motherland, India.

He thought that after freedom rights would be restored to the people and they would have
freedom to participate in all affairs of state, particularly those affairs which affect them
directly. He did not consider sovereignty as a resident of any big palace. Instead, he believed
that sovereignty resides in the hands of the people and it is the people themselves who
exercise this supreme power.

In fact, Gandhi did not want to impose any decision on the citizens against their wishes.
Therefore, it is very much clear that when thee concepts like liberty, right, democracy and
sovereignty etc. are concerned Gandhi comes a lot closer to Rousseau than several other
western philosophers. Unlike J. S. Mill and Herbert Spencer Gandhi was not an
uncompromising individualist because he admitted the utility of state. But he did not support
the destruction of state like the anarchists.

Another feature of the ideal state contemplated by Gandhi was spiritual democracy. It would
be governed by the voluntary efforts of individual citizens and would be conducted on the
basis of ethical ideals. He was not disagreeing to the idea that a few persons representing the
spirit, the hope and aspirations of those whom they claim to represent. He held that
democracy cannot be evolved by forcible methods and its spirit cannot be imposed from
without. It has to come from within. He favoured spiritual democracy because it provides the
model for the state to improve itself. It shall be based on the willing co-operation of the
citizens rather than the force. He insisted that even the most tyrannical and most despotic
government cannot stand without the consent of the governed. Therefore, quite often consent
is procured forcibly by the despots. But once the subject stops fearing the tyrannical ruler, the
power ceases to exist. Gandhi held that submission to immoral laws as good as to
participation in evil. He therefore insisted that a citizen should decline to cooperate with the
laws of the state which were immoral or not good for the common people.

Gandhi’s concept of Democracy was quite different from the modern western (general)
concept of democracy. He held that the closest approach to the purest anarchy would be
democracy and non-violent democracy. And in such kind of democratic state everyone would
be his or her own ruler. He would rule himself in such a way that he would never be a
hindrance to his neighbour. Therefore, in an ideal state, there would be no political power
because there would be no state.

Gandhi’s ideal society was different from the present state when the question of performance
of one’s duty is concerned. Emphasis was given on performance of duties rather than
insistence on rights, as was the case in the present state. The only right which the citizens in
the ideal state would possess, says Gandhi, would be right to perform their duties properly.
The citizens would perform their duties either willingly or through persuasions, and there
would be no scope for the use of force the enforcement of duties.

Democratic Development through Decentralization
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In modern constitutional, system, stress is given on decentralisation. Because decentralization
is means to political participation which in turn is the important prerequisite for the success
of democracy. But Gandhi’s decentralisation has a different character. He believed that
individual will get full scope to participate in the political affairs of the state through
decentralization of political power but it has to be done absolutely in non-violent way. And
decentralization is the best way for the realization of all democratic rights and freedom of the
individual. There is a close connection between Gandhian perspective of state, democracy,
decentralization, participation and non-violence. Therefore, Gandhi’s decentralization can be
understood as an expansion of democracy up to the grass-root level. Democracy without
decentralization is practically an impossible task to achieve.

According to Gandhi decentralization of political power is the fundamental prerequisite for
the success of true democracy. For him, people or groups settled in small villages or
communities should have decentralized democracy based on non-violence. And in these
villages voluntary co-operation is the condition of dignified and peaceful existence. In this
manner, the value of democracy can be realized at the grassroot level. It will enable the
people to participate in taking and implementing decisions without strict and stiff control of
any higher authority. Gandhi never advocated decentralization only because of its economic
and political advantages. To Gandhi decentralization always believed in the cultural or
spiritual ideal of simple living and high thinking. He did not have the desire of raising merely
the standard of living; he wanted to raise the standard of life. Simple living and high thinking,
was the ideal, the very foundation and essence of Gandhian approach to decentralization.
Gandhi was opposed to all kinds of concentration of power; he said that centralization distorts
all democratic values, a menace and danger to democracy. He thought that possession of
power makes men blind to things right under their nose and deaf to things invading their ears.
Thus, his fondness for decentralization stems from his desires for the declining of the state
and the deepening of the roots of democracy. He therefore insisted that if Indians have to
evolve into a non-violent people, they will have to teach themselves to decentralize as
centralization cannot be sustained and defended without excessive force. Gandhi wrote in
Harijan that centralization as a system is inconsistent with non-violent structure of society
(Harijan, 18-1-42, p.5). Moreover, he was convinced that moral development was possible
only in a decentralized set-up. So, he wrote that the end to be achieved is human happiness
combined with full mental and moral development. I use the adjective moral as synonymous
with spiritual. This end can be achieved under decentralization. The centre of power now is in
Calcutta and Bombay, in the big cities. I would have it distributed among the seven hundred
thousand villages of India (Mahatma Gandhi the last Phase, Vol. 2, (1958), p. 614). Here the
perfect democracy would be based on the individual freedom. The individual would be the
architect of his own government. He and his government would be ruled by the law of non-
violence and they will be able to confront the might of a world. He expressed that in this
structure composed of innumerable villages, there will be ever widening, never ascending
circles. Life must not assume the form of a pyramid with the apex sustained by the base. But
it will be an oceanic circle whose centre will be the individual always ready to perish for the
village, the latter ready to perish for the villages, till at last the whole becomes one life
composed of individuals, never aggressive in their arrogance but ever humble, sharing the
majesty of the oceanic circle of which they are integral units. Therefore, the outermost
circumference will not wild power to crush the inner circle but will give strength to all within
and derive its own strength from it. I may be taunted with the report that this is all Utopian
and, therefore, not worth a single thought. If there ever is to be a republic of every village in
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India then I claim verify for my picture in which the last is equal to the first or, in other
words, no one is to be the first and none the last (Harijan, 28-7-46, p. 236).

Relevance of Gandhi today

“If humanity is to progress, Gandhi is inescapable. He lived, thought, and acted, inspired by
the vision of humanity evolving toward a world of peace and harmony. We may ignore him
at our own risk.”- Dr. Martin Luther King Jr.

Gandhi not only gave India its freedom but also taught the entire world a new lesson that
freedom can also be achieved without engaging in war by practicing non-violence. He gave
us new thoughts on non-violence and sustainable development as well. His ideas, thoughts,
experiments and teachings are much needed today than ever before. It is more valid and more
relevant today, especially when we are trying to find solutions to many of our problems at
home and abroad. All the big developed countries are feeling insecure and therefore trying to
increase their power. They are trying to maintain balance of power but not through any kind
of war or aggression rather negotiating through peaceful Gandhian method. While the world
is doing research and trying to find solutions to worldwide greed, corruption, violence and
consumeristic lifestyle which are overburdening the resources of the world, Gandhi’s idea of
non-violence and sustainable living comes as a great solution to it. Gandhi always believed in
and gave stress on sustainable development for that he himself practiced simple living. He
used to say that the world gives us enough for our needs but not for our greed which is very
pertinent today. He insisted on all-inclusive growth of the society therefore focused more on
rural development and decentralization.

The key element of Gandhian thought is non-violence which he used it as a great weapon
during freedom movement of India against British Raj. After independence he continued to
believe in it and also gave stress on the same idea. He insisted on a non-violent state. Usually,
people think non-violence as the weapon of weak but in reality, non-violence and tolerance
require a great level of courage and patience. The present world that is going through the
phases of war full of violence, untimely death of common people because of communal
violence, regionalism, religious fundamentalism, intolerance, mob lynching due to difference
in food habits and terrorism there is a significant necessity of Gandhian idea of non-violence
more and more today than the past days.

Gandhi was a secular person. He used to respect all religions. The secular ideologies of
Gandhi are not only there in Indian Constitution but also there in Indian society as a core
value system. People belong to diverse religion coexist peacefully in India. Gandhi never
wanted to separate religion from politics and therefore, insisted people to be more tolerant
towards all religions. Today the world needs more and more religiously tolerant people in the
societies because religious intolerance has increased and violence is committed in the name
of religion. Tolerance in the society will help in neutralizing the ethnocentric bias in the globe
that is taking place every day on the basis of religion, caste, ethnicity and religion etc. Ours is
a plural society and to maintain religious pluralism Gandhian way is the best way. Respecting
and tolerating each other’s religion and culture is the only way forward to have a peaceful
society and state.

7531



International Journal of Early Childhood Special Education (INT-JECSE)
DOI:10.9756/INTJECSE/V1412.865 ISSN: 1308-5581 Vol 14, Issue 02 2022

Unlike Machiavelli Gandhi insisted on ethical and moral state. He did not want to separate
ethics and morality from state politics. Like Plato and Aristotle, he held that not only the state
should be ethical the governor of the state should also maintain ethical and moral values. On
ethical and behavioural part Gandhian philosophy has much significance today because
society is witnessing the degradation of values. Gandhian virtues of self-control and tolerance
are much needed today, in a materialistic world, driven by the desire to achieve and acquire
more. Today with increasing knowledge, so much of scientific advancement and
technological development the society is also changing in fast pace. Though there is fast pace
change taking place in the society, the societal values are degrading slowly and
systematically. It is degraded to such an extent that people do not hesitate to kill someone for
the gratification of their own needs. Rioting, communal violence, lynching, destruction of
life, liberty and property of the common people has become the order of the day. Therefore,
there is an urgent need to inculcate the Gandhian values i.e., ethical and moral values in the
minds of people, especially the misguided youth and youth with misplaced priority. Gandhi
and his ever-green idea of non-violent state politics is much needed today than the time when
he was alive.

Given the kind of diversity that is existing in India, Gandhi and his conception of democratic
decentralization is very much important and relevant today. Comparatively the concept of
democracy, especially Gandhian model of decentralized democracy is more suitable as it can
create equality and paternity in the society. Gandhian idea of oceanic circle (where
importance has been given to villages and individuals as unit of administration and
governance) and decentralization of power can be implemented in democracies through
empowered local self-government at the grass root level. Indian government, for instance,
have not only inserted it in the form of Directive Principles of State Policy in the 42™
Amendment 1976 but also implemented local self-government by adopting to Panchayati Raj
and Municipality system in rural and urban areas respectively through 73" and 74"
Constitution Amendment Act. Following Gandhian principle, popular sovereignty is achieved
through people’s participation directly in the political process at the village level. Gandhi’s
dream of Swaraj i.e., self-sufficient, self-reliant and self-governance has become a reality
today. By increasing direct political participation politics has become more inclusive today.

Socialism is another basic philosophical object of Gandhi. Gandhian socialism though not
radical in its approach, aspires for a classless society where there will be no place for hunger,
poverty, unemployment and sufficient efforts will be made to provide education and health
for all. These Gandhian ideologies have become the beacon (guiding principles) for Indian
policy makers over the years. Starting from Poverty Alleviation to Sarva Shiksha Abhiyan
and Universal Health Care (Ayushman Bharat) to Skill India programs everywhere the core
inspiration comes from Gandhian Philosophy. National Food Security Act of India to
Obamacare policy of the United States of America Gandhian concept of socialism holds the
key as a guiding principle.

Gandhi was giving great emphasis upon cleanliness or Swachhta. He used to say- ‘Swachhta
Hi Sava’. The recent Swachha Bharat Abhiyaan, the biggest cleanliness drive of India, is to
fulfil the dream of Bapu by making India clean. In this cleanliness drive as Gandhi used to
emphasize upon the internal cleanliness of the individual more than physical cleanliness.
Thus, we require a corruption free society with greater level of transparency and
accountability along with clean roads, toilets for a clean India too.
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The world is whirling under the burden of global warming, climate change and resource
crunch. The Gandhian principle of sustainable development has been recognised the world
over, and reinforced by the United Nations through several endeavours such as the recent
inauguration of Gandhi Solar Park at the UN headquarters in New York City. Behind all the
climate deals, environmental conservation treaties and sustainable development goals of the
UN Gandhian view self- sustenance operates as driving philosophy.

Conclusion

It is true that India has been an integrated nation since long. It is also true that Gandhian
values have special significance for national integration. Today communal harmony has
become essential for national integration and Gandhi also had always given it the highest
priority. His political ideas like ethical, moral, religious and non-violent state, popular
sovereignty, decentralized democracy and sustainable development are timeless. It was
appropriate then and more applicable today.

While discussing Gandhi’s idea of decentralization, we cannot certainly forget the system of
Panchayati raj which enormously helped to implement successful democracy at the grass-root
level in India. This gives great opportunities to the people at the grassroot level to participate
in the decision making and governance process. Gandhi’s concept of political
decentralization not only helped to people in the field of politics and also helped to social and
economic field as well. It helped achieving all round development of the people. Gandhian
political ideal based on ethical and spiritual grounds raises real democratic values. In
Gandhian state of enlightened anarchy, there is no place for injustice, immoral actions and
discriminations of any kind. Equality and paternity only remaining there in the state and
people are enjoying their life peacefully.

While discussing Gandhi and his political thought everybody would concede that he was not
a system builder in an academic sense. He was not a political philosopher. He has never
shown any inclination or devotion towards any particular school of thought. He never
declared himself to be an original thinker. His speech and writings had generally come as
responses from a particular situation. Towards the fag end of his life, he spoke of himself. He
believed that he had never ceased to grow. He had been learning from his experiments.
Therefore, he named his autobiography as “My experiments with Truth”. Gandhi had revised
his views and opinions time to time. But his conceptual framework and his basics remained
same never altered.

Though Gandhi never claimed to be an original thinker yet when we look into all his works,
we find a conceptual framework, common to a philosopher. He is a practioner, an idealist, a
philosophy, a massage and above all a practical idealist. Moreover, when we find that his
theoretical formulations and practical pursuits are identical means he preaches whatever he
practices, we have every reason to accept him as a practical philosopher in actual sense. His
ideas never lost its relevance. It was relevant yesterday, relevant today and would be relevant
forever. Though historically he belongs to a particular era practically and politically his ideas
and thoughts belongs to all eras, in the past at present and in future. Gandhi did not belong to
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any era or age. He belongs to the humanity for eternity. He lived and practiced politics. He is
a politician with a difference.
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