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ABSTRACT 

The relationship between oboo and cooraa among the Sayyoo Oromo is a kind of personal relations between 
‘seniors’ and ‘juniors’. Seniority matters among the Oromo people whether it is clan, generation orage base 

drank.ObooandCooraaisanotionofsenioritythatisbasedongenerationalcycle.Amongmanyothers,thenormsbetweenthe

obooandcooraaisconsideredamongtheSayyooOromoinmanycircumstanceslikeinthenormalwalking,talking,blessing,

marriage,andtakingofchairswithoutviolatingthenaturalrespectoffathersandmothers.Themainpurposeofthisarticleisi

nvestigatingchangesandContinuitiesinthenormsbetweenOboo(‘seniors’)andCooraa(‘juniors’)relationshipamongthe

SayyooOromoinQellemWallaggaaasthethemewasnotstudiedsufficiently.Thestudywasconductedthroughqualitativea

pproachbasedonbothoralandwrittensources.Thefindingsshowsthatthenormsintherelationshipbetweenobooandcoora

awhichhasexistedforlongamongthepeopleoftheSayyooOromowasalmostforgottenbythecurrentgenerationduetovario

usfactors.Themostimportantfactorsincludestheriseofthemootiisystem,conquestcarriedoutbytheEthiopiancentralgove

rnmentanditsconsequentimpacts,theinfluenceofthenon-

nativereligions,theimpactofglobalizationaswellaslessattentionformaintainingtheindigenousnorms.Theseallfactorsw

eakenedtheOromogadaasystemandnormswithinitsincethemid19thcentury.AnassaultontheOromoindigenousculturew
hichstartedwellbeforemid19thcenturycontinuedtilltodaythoughthereasonswerebeingcomplicatedthroughoutthislongp

eriod.Therefore,allconcernedbodiesincludingparents,children,youngsters,cultureandtourismofficesaswellascommu

naleldersneedtomakecontinualandgradualattemptstore-establishtheindigenousnormsoftheOromo. 

Keywords: Changes,conquest,cooraa,gadaa,generation,indigenous,norms,Oboo 

 

INTRODUCTION 

AccordingtotheOromoindigenousphilosophy,safuu(moralvaluesandnorms)isaboutlawofnaturewhichembodiesbroad

erconceptwhichguideshumanrelationswithcreaturesandcreator.Itcontainsobligationsofindividualsinrespectingthelaw

sofGodandethicsofhumanity.Thereissafuubetweenparentsandchildren,youngstersandeldersorseniorsandjuniors,guest

andhosts,malesandfemales,Godandearthwhichregulatetheactivitiesofhumanbeing.Theconceptsofgood,truthfulness;h

onestyandpeacearesomeofthecorevirtuesofsafuu(Dirribi2011,Tesema,2012;WandimmuandBoni2015). 
ConsideringthemoralvalueofOromoisamongtheunderpinningprinciplesofgadaasystem.Gadaasystemisanegalitarian,

holisticandselfsufficientsystemwhichhasinfluencedeveryaspectoftheOromopeopleofnortheastAfrica(Dereje,2012).T

herefore,asthegadaasystemwasweakenedsincemid19thcenturybythemootiisystem,anddeclinedsincethelate19thcentur

yduetoconquest,everydaylifeoftheOromopeoplewasaffectedgreatly.Asocialnormisamongtheelementsincorporatedint

hegadaasystem. 

AmongtheOromopeople,safuudefinesmanythingsincludingwhatvirtuestopursue,whatvicestoavoid,whatrightstoenjoy

andwhatresponsibilitiestodischarge,whatissuetotalkornottotalkandwithwhomtomakejoke.Asavitalinnateguidelineoft

hesociety,thesafuuoftheOromoplaysverysignificantroleinsocialrelationships.ThewaytheOromotreatothersandwouldl

iketobetreatedbyothersdependsontheirindigenousmoralvalue.Theconstructionofpeacefulandharmoniouslifeistheulti

mateaimthatitwantstoachieve.FortheOromo,itissafuuthatgovernstherelationsandtreatmentofthefamilymembersmoret

hanlegalrulesdo(Gemetchu,1993andTenna,2007). 

AccordingtoGemetchu(1993),itisbylivinginharmonywiththesafuulawsandbyfollowingthepathofWaaqathatafullandh
appylifecanbeachieved.ComparingthesafuuofOromowiththevirtueethicsoftheGreeks,Tenna(2007)arguedthattheulti

matepurposeofthetwoistoproduceexcellentpersonswhoactorbehaveingoodness.Thereislinkbetweentheactsofindividu

alandbehaviorofthatperson.Thisistosaythatapersonofgoodcharacterdoesnotactinamorallywrongwayunlessandotherw

isebyaccident.Withsimilarlogic,apersonofbadcharacterdoesnotactinamorallyrightwayunlessforcedbyexternalconditi

ons. 
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Thepointofmoralityinsocialrelationshipsincludestheconsiderationofwhetherthetreatmentofothersisfairorunfair,benefi

cialordetrimental,moralorimmoral,andethicalorunethical.Safuuexplainsthecaring,sharingandlovingattitudeofeachme

mbertowardstheother.ThenormsbetweenOboo(‘seniors’)andCooraa(‘juniors’)areamongthefeatureofmoralvaluesthat
ismostlyfamousamongtheSayyooOromoinQellemWallaggaa. 

LambertBartels(1983)madeagoodstartconcerningtheconceptofObooandcooraa.TheObooandcooraadualsystemdraw

sastrictdividinglinebetweenadjacentgenerations.AfteraroundthirtyyearsfromtheexplanationofBartelsonthesameprem

ise,BadiluAssefahasattemptedtoglanceattheconceptofObooandcooraarelationshipstatingthattheSayyooOromodivide

themselvesbasedonObooandcooraastatusthatshowsseniorityandjunior,pairedandstandateachother’sforefront.Accord

ingly,Obooandcooraaisaconceptthatshowsrespectforoneanother,father-

sonrelationshipintheMaccaaOromo.ThentheObooalwaysstartsandthecooraafollowthewalking,talkingandtheblessing

samongmanyothercasestobeconsideredintheirdailyinteractions(Badilu,2014).However,neitherBartelsnorBadiluhave

elucidateddetailsonchangesandcontinuitiesinthenormsbetweenObooandcooraarelationshipforwhichthispaperwillent

erintogoodpromise. 

MATERIALSANDMETHODS 
ThestudywasconductedinthepresentdayOromiaregionalstateparticularlyinthepresentdayQellemWallaggaazonewhic

hislocatedinwesternpartofEthiopia.Itscapital,DambiDollotownis652kmfarfromFinfinnee.TheZonehaselevendistricts

andonemunicipaladministration.Theresearchersemployedqualitativeapproachinthecollecting,synthesizing,analyzing

andinterpretingofbothprimaryandsecondarysources.Interview,focusgroupdiscussionandanalysisofwrittensourceswer

eusedasdatacollectioninstruments. 

Ourkeyinformantswereselectedbypurposivesamplingtechnique,andsnowballstrategy.Theywerechosenbasedonthego

odmemoriesofindigenousknowledgesystemincludingthechangesandcontinuitiesinthenormsbetweentheObooandcoor

aarelationship.InformantsfromdifferentagegroupsthatmeansbothObooandcooraaclasseswereselectedpurposively.Ba

sedonthis,theresearchershaveconductedsemi-structuredinterviewwithnine(9)keyinformants. 

Themostdifficulttaskthroughoutthestudywasinsufficiencyofsourcesonthetheme.Manyinformantsfailedtogiveustheve

ryconceptionofObooandCooraa.Again,writtensourceswerescantyonthesocialnormsingeneralandthenormsbetweenO

booandCooraainparticular.Anyways,attemptsweredonetogetreliabledata.Forensuringthevalidityofthesources,dataob
tainedfromprimarysourceswerecross-checkedwiththatofthesecondarysources. 

RESULTSANDDISCUSSION 

ConceptofSeniority(Angaftummaa)amongtheOromoPeople 

Seniority(angaftummaa)ingeneralandthenormsintherelationshipbetweentheObooandCooraaindividualsinparticular

waspartofnormstobeconsideredingadaasystemoftheareawhilethesystemwasalive.Thenotionsofseniorityplaysverysig

nificantroleinthedaytodaylifeoftheOromopeople.Normsinthesenior-

juniorrelationshipexistedamongalmostallOromopeople.Butitcouldhavedifferentnamesindifferentpartsofareaswheret

heOromowereliving(Informants:TesfayeMegersaandDulaRunde).AmongtheOromopeople,thenotionofseniority(ang

aftummaa)couldbedefinedthroughatleastthreedifferentways. 

OneofthenotionsofseniorityamongtheOromopeoplehasbeenthatwhichhavebeenexistedamongdifferentclanswhohave

commonancestors.Inthiscase,peoplefromclanhavingcommonlineageknowwhichclanissenior.Whentheclansmeeteach
otherfordifferentpurposes,itshouldbeindividualsfromtheseniorclanwholeadtheothersforinstanceinopeningspeeches,b

lessingandritualslaughtering.Mostofthetime,theclansthemselvesgottheirnamesfromhistoricallynotableindividuals’na

meswhohadlivedinthearea(Informants:GalataNonniseandDulaRunde) 

Forinstance,themajorityoftheOromoinhabitantsinthepresentdayQellemWallaggaazonetracetheirorigintoSayyooDaad

hi.DaadhiisamongthedescendantsofMaccaaOromo.BothwrittenandoralsourcessubstantiatethatthenameofSayyooclan

inthepresentdayQellemWallaggaazonegotitsnamefromanindividualwiththenameof‘Sayyoo’.Accordingly,theSayyoo

hadgotsixsonsfromhistwosonscalledDullachoandAkkayyu(Fiixee,2012andInformants:HundessaGannaandTesfaye

Magarsa). 

ThoughtherearefewsourceswhichstatethatDullachoandAkkayyuwerehistwowives,thiswouldbelessplausibleatleastfor

twomainreasons.TobeginwiththenamingtraditionoftheOromopeople,DullachoandAkkayyuarenamesoftengivenforso

n,notfordaughter.Thesecondreasonisthatthepeoplenevercallthenamesofthemothersforidentifyingthechildren.Itisalwa

ysafathersandforefatherswhomtheycountinidentifyingthemselves.Therefore,itwasmostprobabletoanticipatethatDulla
choandAkkayyuaresonsofSayyoo,nothiswives. 

WhethertheyweredirectsonsorwivesoftheSayyoo,allsourcesindicatesthatDullachowasasenior[firstsonorfirstwife]and

Akkayyuwasjunior(eithersecondsonorsecondwife).AllofoursourcesalsoagreethatDullachoandAkkayyugivebirthtosi

xsons,eachhavingthree.ThesewereDaallee,Laaloo,Garjeeda,Hawu,GalaanandAlaku.ThefirstthreewerebornfromDull

acho,andthelatterthreebelongstoAkkayyu.AddingthesonsofDullachoandthatoftheAkkayyu,theybecamesixinnumber,
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andhavebeencommonlyknownasJa’anSayyoo(thesixsonsofSayyoo)(Fiixee,2012,andInformants:TesfayeMegersaan

dHundessaGanna). 

WhenwecomebacktotheexplanationontheconceptofseniorityinrelationtothesixsonsofSayyoo,Daalleewasseniorfroma
mongthesonsofDullacho,andAwuwasseniorfromthatoftheAkkayyu.Goingdowntothesub-

clans,theDaalleeforinstancegotfivesonsknownastheShananDaallee(thefivesonsofDaallee).TheGalaanalsogoteightso

ns(SaddeettansonsGalaan),andAlakugotfoursons(ArfanAlaku).Allthesesub-

clanshavetheirownseniorswhichwereknownasclan-

basedseniority(angafabalbalaa).ForinstancethefivesonsofDaalleehavetheirownseniors,anditcontinuesinthisway(Inf

ormants:TesfayeMegersa,DulaRunde). 

Thesecondnotionofseniorityisknownasgenerationbasedseniority.SeniorityrelationshipbetweentheObooandCooraais

classifiedintothiscategoryofitstypes.Therespectforseats(chairs)offathersandsonsamongtheOromoaredistinct.Obooan

dcooraaisaconceptthatshowsrespectforoneanother,father-

sonrelationshipamongtheOromo(Fiixee,2012,BadiluAssefa,2014;andInformants:TaddasaBayanaandHundessaGann

a).Here,neitherclanseniorsnorageofindividualswillmattertodetermineseniority.Generationalordermattersinstead.Inthi
stypeofseniority,consecutivegenerationswhowerebornfromcommonancestorwillgetthepositionofseniorityoneafterthe

otherontheregularcycle. 

Anobooisconsideredas‘fathers’,andsenior.Thecooraaisconsideredas‘sons’andjunior.Ifafatherisanoboo,hissonsareco

oraa.Thenhisgrandsonsbelongtooboo.Insuchtypeofspecialcycle,sonsandgrandsonsbelongtothesamecategory,andare

consideredas‘friends’.However,theverycustomarilyrotationthatbringgrandfathersandgrandsonswithinthesamegroupe

itherasobooorcooraawillnotaffectthenaturalrecognition,respectandstatusbetweensonsandfathersamongthepeople(Ba

diluAssefa,2014;andInformants:TesfayeMegersaandDulaRunde).Theindividualswhobelongtocooraaareexpectedtor

especttheindividualsoftheOboogroup.Thiswasmainlyimportantbecauseindividualsusedtorecognizeoneanother.Thisw

ouldlessentheadministrationdifficultiesamongtheclan. 

Thethirdtypeofseniority(angaftummaa)dependsontheageoftheindividualswhomwearecomparingtocategorizethemass

eniororjunior.Thefirstbornchildhasspecialpositioninthefamilybecausehe/sheisasenioramongtheotherchildren(Fiixee,

2012).Inthistypeofseniority,thesons’ordaughters’rankisnotthesameduetotheiragenomatterwhethertheybelongtocom
monancestorornot.Onewhohasgreaterageisknownassenior(angafa).Theindividualswhohavelesserage(youngerthanth

eothers)areknownasjuniors(eegoo).Ascomparedtothetwodiscussedabove,thistypeofseniorityisgettingbetterattention,

notforgottenandbetterrememberedamongthecurrentgeneration.Nevertheless,itisnotcompletelyfreeofthefactorsaffecti

ngothertypesofseniority(Informants:TesfayeMegersaandDessalegnFeyisa). 

Whiletheagebasedsenioritywasrecognizedandrespectedwithitsfull-

fledge,theyoungerOromogirlsorboysshouldnotmarrybeforetheirelders.Ifthishappen,theywillrequestexcusefromtheire

ldersbypayingorgivinganythingofvalueincludingspear,clothes,moneyoranyothergiftdecidedbasedonthenormsanddec

isionmadebyclaneldersoftheareas.Nowadays,however,youngergirlsorboysweremarryingfreelybeforetheirelders,anda

renotpayingthegifts.Theywerenotwaitingtheireldersororderoftheiragesformarriage.Theperiodsofmarriageforindividu

alsarehighlydependingontheinterestofindividualswhoareenteringintomarriage(Informants:DessalegnFeyisaandGuss

eMersha). 
Likeintheclanbasedandgenerationbasedseniority,theagebasedjuniorsareexpectedtorespecttheseniors.However,thesen

iors(elders)willnotnecessarilybeOboo,andthejuniors(younger)willnotnecessarilybeCooraa.Whensuchtypesofcontro

versyhappeninthesenior-

juniorrelationship,theindividualsmanageitcontextually.Whenthepositionsoverlaps,onebecomesseniorbyageandtheot

herbecomeseniorbygeneration,bothwillbeconsideredbutondifferentcases.Thenormsintherelationshipbetweenseniors

andjuniorsdetermineeveryaspectsofthesociallife(Informants:TesfayeMegersaandHundessaGanna). 

NormsintheRelationshipbetweenObooandCooraaIndividuals 

IntheOromophilosophy,socialnormshassignificantroleinindividual’swayoflife.Bothwrittenandoralsourcesindicatetha

tnormshavebeenregardedasthedivinelaw.Humanbeingsaredifferentiatedfromotheranimalsmainlyduetotheirawarenes

sandrecognitionofsafuu(socialnorms).Beforetheriseofthemootiisystemduringthefirsthalfofthe19thcentury,theSayyoo

Oromowereruledbywhatcalledagerontocracytomeangovernmentbyelders.Theeldersweretheexpertsinmaintaininglaw

sofsocialnorms(Negaso,1984).Livingaccordingtosafuunotonlymeansgivingrespecttoculture.Italsoimpliesrespecting
waaqa(OromoGod)anditslaws(WandimmuandBoni,2015).Therefore,theviolationofsocialnormsisnotonlyagainsthu

mans’law,butitisalsobreakingofthelawoftheGod,andhenceresultsin‘severepunishmentfromtheGod’. 

Therefore,normsandvaluesguidetherelationshipamonghumansononehandandthatbetweencreatureandcreatorontheoth

er.ItisforthisreasonthattheOromobelievethat“SafuunkanWaaqaati”whichistomean,normbelongstoGod.InOromotradi

tion,everydaylifehasitsownprohibitionandthisprohibitionhasitsrules.Generally,socialnormsincludesmanythingslikew
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hatisexpectedtobedoneornottobedone,touchedornottobetouched,tobeseenorunseen,whattotalkorwhatisnottobetalked(

Derejeetal,2018,Informants:HundessaGannaandTesfayeMegersa). 

Basedonthearrangementas‘seniors’or‘juniors’,SayyooOromoisbornintoeitherobooorcooraabutnotinbothforthesamei
ndividual.Theindividualswhobelongtoeitherobooorcooraaareobligedtoconsiderandrespectnormsbetweenthetwogrou

ps.Thenormsintherelationshipbetweenthemkeepafatherandsonapartasadistinctgroup.Itwasthroughthenormsthattheyr

ecognizeeachother’sdistinctiveseats,positionandstatus.Thereweresomecaseswhichareconsideredastaboobetweenobo

oandcooraa(Informants:TesfayeMegersaandGalataNonnise). 

Thetaboointhiscaseindicatesthelawsofprohibitionbetweenthetwogroups,ObooandCooraa.Forinstance,itisalwaysforb

iddenforanindividualofOboogrouptotalkandjokewithoutrestrictionparticularlyonimmoralthings,andcouldnotshowhis

unclothedbodyparttocooraabecause‘theyarenotfriendswithoneanother’.Theviceversaisthesame(Informants:Tesfaye

Megersa,GalataNonniseandHundessaGanna). 

Someoftheothercaseswherethenormsbetweenobooandcooraashouldbeconsideredincludeintheprocessoftalkingwithe

achother,walking,blessing,takingofchairsandinchoosingmarriagecouple.Whilethenormsbetweenobooandcooraaisfu

nctioning,whenstrangerindividualscomeacrosseachother,theirfirstquestiontodealwitheachotherjustaftergreetingwoul
dbeaskingeachotherwhethertheybelongtoobooorcooraatoknowandrecognizeeachother.Theywillnotbegintalkandjoke

withoutknowingeachother’sclassification.Theyaskeachotherbysaying“Atioboomoocoora?”meaning,“AreyouanObo

oorCoora?”Ifbotharefromthesamecategory,theylookandconsideroneanotherashiriyyaa(friends).Therefore,theycansp

eakabouteveryagendasoftheirinterestwithoutanynormbasedprohibition,andcanuseallformsofcommunicationstyles.T

hisworksforbothsexes(Fiixee,2012;andInformants:GalataNonniseandDulaRunde). 

Theobooandcooraacouldnotplayespeciallythatoferoticplaying,couldnotjokeandmarrywitheachotherbecausetheyaren

otinthesameclassification.Jokingisallowedonlybetweentheoboo-obooor/andcooraa-

cooraapairsofindividuals.Obooshouldleadcooraawhiletheywalktogether.TheOboobeginblessingandconductsacrifici

alslaughteringwhenneedariseatpublicfestivalsoronceremony.Ifthereiselectionofgadaaleader,therighttoholdbokkuu(s

cepter)isreservedtooboo(BadiluAssefa,2014,Bartels,1983;andInformants:HundessaGannaandTesfayeMegersa). 

Iftheindividualsaremenandwomenwhowerenotfromsimilarcategory,theysaytooneanothernutijilbawaliimitimeaning“

Ourkneesarenotmadeforoneanother”.Suchmenandwomenofdifferentcategoriescouldnotmarryeachother.Duringmarri
agetoo,thebridegroomsneedtohavemiinzee(onewhowillactascustomary‘brotherofthebrides’).Themiinzeeshouldalsob

efromsimilarcategorywiththebrides.Ifthebridesareoboo,themiinzeeshouldalsobeobootoo.Bartelsstatedthatthewomen

adheretothisoboo-

cooralawmorethanthemen,bothineverydaylifeandintheirrituals.Oneofthereasonsforthisiscertainlybecausetheyarever

yafraidoftheconsequencesofoboo-

cooraincest:barrennessormisshapenchildren(Bartels,1983;andInformants:GalataNonnise,HundessaGannaandDulaR

unde). 

BasedonthenormsbetweentheObooandcooraa,sonsandtheirgrandsonwhowerecontextuallyconsideredas‘friends’with

oneanothercandiscussanysecretcases,withnoshame.Eventheywillnotashamedtoshowtheirbarebodytooneanother.Ho

wever,thenormsintherelationshipbetweensonsandgrandsonsorgirlsandgrandmotherswillnotallowthepairstotransgress

thenaturalrespectbetweenfathersandtheirsons,mothersandtheirdaughters,aswellasgrandfathersandgrandsons(Badilu,
2014,Bartels,1983;andInformants:TesfayeMegersa,HundessaGannaandDulaRunde). 

AninformantinterviewedbyBartelsdescribedthenormsintherelationshipbetweensonandgrandsonand/oragirlandhergra

ndmotherasfollows: 

 

"Icanspeaktomygrandsonabouteverything,evenaboutthingshecannotspeakofwithhisfather.Icangivehimgoodadvicewi

thregardtohisbehaviortowardswomenandgirls.Icantellhim:'Don'tgothatway.Don'tdosuchthings.'Heisanoboandsoam

I.Therefore,Icandothis."(ShagerdiBukkointerviewedinDambiDollobyBartels,1983,P.113) 

Thus,thenormsbetweenobooandcooraawasbasedonmeticulous,technicalandcontextualrelationshipsothatitwillnotviol

atethehabitualrespectbetweensonsandfathers,or/andage-

basedseniorityamongtheindividuals.Forfurtherunderstandingonthisparticularpoint,wehaveaskedoneofourkeyinforma

ntTesfayeMegersasayingthat“Howyoungerboycoulddeservethepositionofseniorityonlybecausehebelongstooboowhe

reasadultandoldindividualsareleftasideasjuniorfortheybelongtocooraa?”Thentheinformantrepliedasfollows: 
 

Incasewhereyoungsterswerebornasoboo,theydeservethepositionofsenioritybecauseGodcreatedtheminthiscategory.T

heybecomeoboojustaftertheirbirth.Itisonlythemwhocouldholdtheposition.Butcooraaelderscouldgivethemadvisingser

viceuntiltheyoungsterswillbecomematured.Thecooraashouldatleastgetpermissionfromtheobootospeak.Inthiscase,th

eobooyoungsterswillnotviolateeitherthenormsofthepeopleorrespectoftheelderswhobelongstocooraa.Forinstance,ifI
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wascooraa,Iwillnotdiscussandjokesecretissueswithmychildrenbecausetheyarenotmyfriends.TheywereseniorandIwas

theirjunior.ButIwillnotlosethenormalpositionofbeingfather.Iwillnotleavechairforthem.(Informant:TesfayeMegersa). 

Insuchcaseswhereyoungstersbecomeobooandeldersbecamecooraa,theveryprinciplestatedbyBadilu(2014)as“Theindi
vidualsofoboocategoryshouldhaveasitbeforecooraa,andthecoorashouldstandtowelcomeoboo”willnotconfusethepeo

ple.Theywerecapableofcompromisingthiscontradictoryscenario. 

IftheObooandthecooraadonottakecareofthesocialnormswithoneanother,asoneoftheinformantsofBartels(1983)clearly

described,‘afatherwillnotknowhissons;asonwillnotknowhisfather’.'Knowing'heremeansbehavinglikeafatherduringhi

srelationwithhissons.Theoboo-

cooraadualrelationshipdrawsarigorousdividinglinebetweenadjacentgenerationsinmattersofsexandprocreation.Father

andsonscanneverhavesexualintercoursewiththesamewoman.Accordingtothisnorm,menshouldnotprovidehastyreques

tsforwomenorgirlsonmatterofsexormarriagewithoutidentifyingherclassification,eitherasobooorcooraa.Todootherwis

eistocommitclassificatoryincest.OneofourinformantsdescribedtherelationshipbetweenObooandCooraaasfollows: 

 

“OboofiCooraanwaliifsafuudha.Waansafuuwaliinhinhaasa’an.Waanarrabanamaattiulfaatu(qaanii)walittihindubb
atan.Fakkeenyaaf,waa’eewaliinjireenyadhiiraafidubartiigaa’elakeessattiiykngaaffiiwalqunnamtiisaalaawalittihinh

aasa’an.SababniisaasOboofiCooraankabajaafisafuuwaliifqabuwaanta’eefi”(Informant:DulaRunde). 

Thisindicatesthatobooandcooraahavenormswitheachother.Theycouldnotplayasfriends.Theyneedtochoosewordswhil

espeakingwitheachother.Theyrefrainfromspeakingwordswhichwillnotkeepnorms.Forexample,theywillnotchatonthei

ssueofoppositesexorsexualintercourseunlesstheybelongtothesamegroup;oboo-obooorcooraa-

cooraa.Thisisbecausetheobooandcooraahaverespectandnormswitheachother. 

Factors Affecting the Norms between Oboo and CooraaRelationship 

ThenormsbetweenobooandcooraaisweakenedandalmostforgottenamongthepeopleoftheSayyooOromo(Badilu,2014)

.Theexactperiodforthedeclineofsuchnormscouldnotbeestablishedprecisely.Ithadhappenedgraduallyduetovariousfact

ors.Spacewillnotallowustoexplainallfactors.Majorfactorswhichwillbeexplainedhereafterhadattributedtotheweakenin

goftheholisticgadaasystem,andinturnresultedtotheweakeningofthenormsofthepeopleincludingthatwhichhadexistedb

etweenobooandcooraa. 
Thefirstfactorthathadweakenedthegadaasystemwasriseofthepower-

mongeringchiefsknownasmootii(kings).Theyviolatedtheverygadaaprinciplesinordertopreservetheirpositionaskings.

ThiswashappenedindifferentpartsofMaccaaOromoduringtheearly19thcentury.Thesechiefsfoughteachotherforpower.

TheperiodwasknownasJabanaeeboo(eraofspears)(Ginbaar,2010).AnassaultontheOromoculture,normsandlifewaswo

rsenedsincethelastdecadesofthe19thcenturywiththeconquestoftheareabytheforcesoftheEthiopiancentralgovernment.T

heconquestwasfollowedbyattemptatChristianization,andresultedinthesocio-

cultural,economicandpoliticalsuppressionagainstthepeoplebytheemperor’sappointees,there-

settlersandtheirsubordinatesontheonehandandtheroleoftheEthiopianOrthodoxChurchesontheother(ShallamaaKabbe

e,2010,Fiixee,2012;andInformants:TesfaAsafaandYonasFayisa). 

Theconquerorswantedtoreplacetheindigenousculturewiththeir“siltane(civilization”aspartoftheir‘civilizingmission’.

Theydiditbothforcefullyandtechnicallybyweakeningtheholisticgadaasystemandnormswithinitincludingthatbetween
obooandcooraaweakened.TheconquerorsdiscouragedthefloweringoftheOromocultureusingdifferentmechanisms.Ma

nyattemptsweremadetoscratchOromummaa(Oromoness),andtomakethepeopletounderminetheirowncultureandidenti

ty(Informants:HundessaGannaandDulaRunde). 

InadditiontoconquestandsubsequentexpansionoftheEthiopianOrthodoxChristianity,otherreligionsincludingIslam,Cat

holicismandProtestantismwereexpandedamongtheSayyooOromoinQellemWallaggaa.Moreparticularly,Protestantis

mbroughtremarkablesocio-

culturaltransformations.ButitdidsoafterthecultureofthepeoplewasalreadyweakenedbytheOrthodoxChristianity.Asthe

peopleadoptedandaddedtheideologiesofthenewreligionstotheirown,manyofthemmodifiedtheirwaysoflifetotheextentt

hattheideologiesofthetworeligions[Oromoindigenousreligionandthatofthenewreligions)intermingledatleastinthehear

tofthepeople(Seketa,2018). 

EveniftheseverityandintensityoftheinfluencetheOrthodoxreligiongreatlyexceedsthatofIslam,CatholicismandProtesta

ntisminthearea,itwasimpossibletoconcludethattheimpactofthelatterreligionsontheindigenousOromocultureandnorms
wasinsignificant.TheseallreligionswerenotnativetotheOromo.InfactintheirinfluenceovertheOromocultureandnorms,t

helatterthreereligionsalsoexceededoneanother. 

Forinstance,theinfluenceofProtestantismontheOromoculturewaspersuasive,systematic,andgradual.TheimpactofProt

estantismamongtheMaccaaOromoofWesternEthiopiaingeneralandthatoftheSayyooOromoinparticulardatesbacktothe

early1900s(Knutsson,1967).ButtheexpansionofProtestantismanditsadverseeffectontheculturebecomenoticeablemain



International Journal of Early Childhood Special Education (INT-JECSE) 
DOI: 10.9756/INT-JECSE/V14I2.324 ISSN:1308-5581 Vol 14, Issue 02, 2022 

 
 

3229 
 

lyafter1991.Thiswasbecausetheexistencethenpersecutionagainstthereligionhadnotallowedthereligiontodomoreinflue

ncesonsocio-culturallifeofthesocietyuntil1991. 

Protestantswouldnotgiveproperattentiontothenormsintheobooandcooraarelationshipotherthannormalrespectingofthe
elders,mothersandfathersaspartoftheprinciplesofthedoctrine.OurinformantDulaRundetookhimselfasexamplewhilehe

toldustheinfluenceofProtestantismontheindigenousnormsintherelationshipbetweentheindividualsofobooandcooraa.

HetoldusthathewasproudoftheOromocultureingeneralandnormsbetweenobooandcooraarelationshipinparticular.Ho

wever,hesaidthatherefrainsfrompracticingthestatedculturebecausehebecameprotestant(Informant:DulaRunde). 

Othersignificantfactorthathasbeenaffectingtheindigenousculture,religion,socialnorms,people’sinteractionsandwayso

flifeofEthiopiansingeneralandthatoftheSayyooOromoinparticularwasthenegativeimpetusofglobalization.Thecurrent

generationhasbeenusingtheproductoftechnologyandglobalizationwithoutanalyzingitsadverseimpactontheindigenous

norms,valuesandcultureofthepeople.Theseincludetheexpansionoftechnology,individualismandotherfeaturesofpostm

odernism(Derejeetal,2018). 

Globalizationisaffectingalmostallaspectsofeverydaylifeofthesociety.Westernizationhasbeenaffectingthenormsofthep

eople.Theimpactofglobalizationbecamesevereinthepost1991Ethiopia.Thiswasmainlybecausetheadvancementofglob
alizationgoeswellwithdemocracyandcapitalism. 

Globalizationandpeople’sinteractionarealsoaffectingthelanguageanditsfeaturesamongsociety.Intheareaofconversatio

n,thedialectsaswellasthewaysofspeakingischangingasresultofglobalizationandpeople’sinteractionsmainlythosewhow

erefromdifferentbackground.Thewaysofconversationmattersespeciallywhentheindividualswhoaretalkingwithoneano

therarefromdifferentagegroups,andfromdifferentethnicgroups.Thewayboysandgirls,youngstersandelders,sonsandfat

hers,sonsandgrandsons,daughtersandmothersorthedaughtersandfathersspeakwitheachotherhasnotbeensimilaramongt

heOromopeople.Ifthebalanceisnotmanagedwell,modeofspeaking,dialectandwayoflifemaynegativelyinfluencethenor

m(s)ofthesociety(Derejeetal,2018,andInformants:TesfayeMegersaandDulaRunde). 

Similarly,thewayobooandcooraamadeconversationhasalsobeenchangingovertimeduetoglobalizationandpeoples’inte

ractions.Duetonaturalmovementofpeople,individualswhowerenewwiththeconceptofObooandCooraawereintermingl

edwiththeSayyooOromoatdifferentperiods.Suchtypeofdiversitywouldhavebeenaffectingthenormsintheobooandcoor

aarelationship. 
Duetotheexpansionofglobalization;worldfashionandsocialmedia,andpeoples’interactions,thecurrentgenerationarede

viatingfromthesocialnormsparticularlythatbetweentheseniorsandjuniorsinthiscontext.Insteadoflisteningandtakingthe

adviceoftheeldersandtheirownfamilies,themanyoftheyoungstersinclinedtopursuethe‘newfashion’andwhattheywerew

atchingfromthesocialmedia.Theyoungsterswerediscouragingtheirfamiliesnottodiscussthesocialnorms. 

Current Practices in relation to the Norms between Obooand Cooraa 

Aswehavestatedearlier,thenormsintherelationshipsbetweenseniorsandjuniorsingeneralandthatofobooandcooraawasa

lmostweakenedamongthecurrentgeneration.Thenormsbetweendifferentagegroupsaswellasacrosssexesareatgreatrisk.

Theoboowerenotgettingnecessaryrespectandtreatmentfromcooraa.Cooraaisnotrecognizingthepositionofoboo(Infor

mants:TesfayeMegersaandGalataNonnise). 

Accordingtosomewrittenandoralevidences,quarrelling,insultingandnaggingoneanotherinthepresenceofeldersisbeco

mingfashionoftheday(Derejeetal,2018;andInformants:DulaRundeandTaddasaBayana).Regrettably,therewerenoresp
onsiblefiguresforpunishingoradvisingindividualswhofailedtorespectthenormsofthesociety.Thegadaasystemwhichsee

msonrecoverysince1991remainedambivalentandunabletorestoretheindigenousculture,normsandwaysoflifeforvariou

sreasonsthatwewillnotdiscussinthisarticle. 

Majorityoftheelderswerebecomingnostalgicandwerenotinstructingtheirchildrenconcerningtheirownindigenouscultur

e,normsandvalues.Andthechildrenhadlesspatienceandintereststolistenandlearntheindigenousnormsfromtheirfathersa

ndforefatherbecausetheywereconsideringitas‘oldfashion’.Instead,thecurrentgenerationswereattemptingtobehaveand

actasiftheywereassimilatedtothewhites’culture.Hence,gapisbeingwidenedbetweentheyoungstersandtheelders(Inform

ants:HundessaGannaandGalataNonnise). 

AsaresultoftheweakeningofthenormsbetweenObooandCooraa,fathersandhissons/daughterswerediscussingandjokin

gwitheachotherasfriends.Theydidnotevenrefrainfromspeakingsecretdealings.Suchsonsanddaughtersdidrarelyidentif

ywhatisexpectedandnotexpectedfromthem.Juniorswerenotkeepingpermissionoftheirseniorstodoornottodosomething

.Theysometimesmademorallyunacceptablespeechesbeingneartheirelders,fathersandseniors.Thefathersandseniorswer
ealsonotrefrainingfromspeakingtaboosbeingneartheirsons,daughtersandjuniors.Thesons,daughtersandjuniorsweregr

owingbylearningsuchunlimitedfreedom.Thishasbeenaffectingthewaysthechildrenaregrowing. 

Lackofproperunderstandingamongoneanother,andreluctanceofgivingpositionforeachotherremainamongthemajorpro

blemsoftheOromopeople.Generally,nowadaystheobooandcooraaamongtheSayyooOromoarenotrecognizingeachoth

ersineverydaylife,forinstance,inthecasesofblessing,talking,walking,playing,andmarriage. 
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CONCLUSION AND RECOMMENDATION 

Theimpactofconquestanditssubsequentimpacts,influenceofglobalizationaswellasexpansionofthenon-

nativereligionsamongtheOromopeopleaswellaslackofproperattentionfromtheconcernedbodieshavebeenaffectingthei
ndigenousnormsandvaluesoftheSayyooOromo.Theseallproblemshadweakenedgadaasystem.Asgadaahasbeenall-

encompassingsocio-

economic,politicalandculturalinstitutionoftheOromo,itsdeclineaffectedtheOromo’sindigenousnorms,valuesandpracti

ces. 

Thecultureofthecurrentgenerationisonacrossroad.Socialnormsbetweenseniorsandjuniorswereatrisk.Thecurrentgener

ationwaslessfamiliarwiththeconceptandpracticesofthenormsintherelationshipbetweenobooandcooraa(‘seniors’and‘j

uniors’).Somepeopleweregrowingtheirchildrenwithoutequippingtheirchildrenwiththeirindigenoussocialnorms.Butth

isdoesnotmeanallindividualshadforgottenthenorms.Revitalizingthenormsintherelationshipbetweenobooandcooraac

ouldnotbeaneasytaskatleastfortworeasons.First,peoplecannotretainitseparableofthemoregeneralandinclusivegadaasy

stem.Thebestwayistore-establishthegadaasystemfirst.Thesecondreasonwhichmakesthere-

establishingofthenormssodifficultisthatnooneisattemptingit.Theeldersaswellasthecultureandtourismofficesarenotgiv
ingproperattentiontore-

establishthenormsintherelationshipbetweenobooandcooraawiththeirfullheart.Theeldersarelosingtheirhopestowardst

here-establishingofthenormsbecausetheyoungsterswerenotcarefulofit. 

Untilthefull-

fledgedgadaasystemisrevitalized,andindigenousOromonormsincludingthatintherelationshipbetweenObooandCoora

awillbestrengthened,allconcernedbodiesshouldcontributetheirrespectiveroles.Thiswillbemadepracticalthroughregul

ardiscussionamongelders,youngstersaswellascultureandtourismofficesatdifferentlevelconcerninghowtore-

establishandretainthesocialnorms.Allfathersandmothersarerequestedtocounseltheirownchildrenandenablethemtobeg

rownbeingacquaintedwiththeOromonorms.Theyfamilyshouldgiveattentionfortheindigenoussocialnorms,andteachest

heirownchildrenonregularbases.Theyshouldchoosewordswhileplayinganddiscussingwiththeirchildren. 

Theyounggenerationsneedtogiveattentiontothesocialnormsandvaluesofhis/herownancestors.Therefore,whileadoptin

gtheimpactofnewreligions,globalizationandotheraspectsofsocialdynamics,thecurrentgenerationshouldnotgaveupthei
ndigenousnormsandvaluesofthesociety.TheeducationcurriculumoftheEthiopianeedstointegratetheindigenousknowle

dgeandnormsofthesociety.Thestudentsshouldnotusethemeritsoftheformaleducationtounderminethesocialnormsandin

digenousknowledgeoftheirfathersandforefathers. 
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